The article explores Calvin's attitude to the Eucharistic controversy between Wittenberg and Zurich in the years up till Luther's death in 1546. The main source is Calvin's letters from that period, which cast a differentiated light on his aims, hopes and disappointments on the question as well as on his relations to other leading Reformers. Account is also taken of several recent publications, which suggest revision of some long-standing views in Calvin scholarship.
INTRODUCTION
Early in 1536, at the age of only 26, the young John Calvin published the first edition of his Christianae Religionis Institutio 2 and thereby made his first prominent entrance on the public stage of protestant theology -the setting among other things of the Eucharistic controversy between Luther and his followers and the adherents of Zwingli in Switzerland and southern Germany. It is not therefore surprising that already in this early work Calvin took up a stance on the controversy, doing so in the fourth chapter, "Of the Sacraments" (Calvin 1986:104-109) . Admittedly he does this without naming the different parties; instead he merely cites various opinions as incompatible with a proper understanding of the presence of Christ in the Supper. 3 Nevertheless the young French lawyer and humanist scholar enters the debate with a striking independence, reflected in the way he distinguishes between sound teaching and party opinions, however prominent their advocates might be. Five years later Calvin's Short Treatise on the Holy Supper (Calvin [1541 (Calvin [ ] 1954 ) is both more detailed and more direct. Unlike the first Institutio, this work was composed in French and designed for a broad circulation among the francophone protestant churches. At the end of this treatise (Calvin [1541] 1954:160-163) Calvin openly discusses the conflict between Luther and Zwingli, and is not afraid to criticize both. At the same time he confidently expects that the conflict will soon be resolved: God has humbled both parties in order to bring the matter speedily to a happy conclusion.
This optimistic prediction was not of course to be fulfilled. In the Eucharistic question Calvin's Geneva was always in an awkward diplomatic position between Wittenberg and Zurich, not least once the conflict broke out afresh in the last years of Luther's life from 1544 to 1546. 4 In 1549 after long and strenuous efforts Calvin did succeed with the Consensus Tigurinus in building a bridge between Geneva and Zurich, but he had no success in his hopes of establishing a comparable agreement with Wittenberg. There is thus a certain similarity between Calvin and Martin Bucer (and, we may add, Philip Melanchthon) in relation to the field of tension between Wittenberg and Zurich, even if the resemblance between Calvin and Bucer turns out on closer examination to be more on the surface. Bucer It can therefore be of some interest to look in Calvin's letters from the years between the Institutio of 1536 and the Short Treatise of 1541 and again from 1541 to 1546, the year of Luther's death, to see how in these formative years 6 he thinks about or speaks with or assesses these older reformers, especially Luther, in connexion with the Eucharistic question (Heron 1999:49-69) . In this as in other respects Calvin's correspondence is a most instructive source, deserving more attention than it is sometimes given. 
GENEVA 1536-1538
Three significant stations in relation to the Eucharistic question during Calvin's first period in Geneva were:
5 On Melanchthon's complex relation to Calvin and Calvinism see for example the papers of the conference on the theme held in Bretten in 2001 (Frank & Selderhuis 2005) . For Bucer's often difficult position up to the years with which the present paper is concerned, see the fruits of a conference in Strasbourg in 2001 (Arnold & Hamm 2003) . 6 Formative at any rate in regard to his personal career, his experience in church leadership and practical organization, his development as a theological author and his entrance into the world of European ecclesiastical diplomacy. By contrast his specific understanding of the Lord's Supper seems already to have been firmly established by the 1536 Institutio. As he wrote in the letter of 12 th January 1538 to Bucer to which we come below, he is conscious "that since I began to taste his Word, God has never so abandoned me that I did not think in an orthodox way of the use of the sacraments and our participation in the body of Christ" (59-60). From the very beginning Calvin was neither Lutheran nor Zwinglian, but had ever and again -to his own sorrow and sometimes despair -to concern himself with their conflicts. 7 In this article I chiefly use the German selection by Rudolf Schwarz, Johannes Calvins Lebenswerk in seinen Briefen: Eine Auswahl von Briefen Calvins in deutscher Übersetzung, first published in two volumes, Tübingen 1909 , reprinted in three volumes, Neukirchen 1961 , vol 1, to 1547 1962 , vol 2 to 1548 -1555 vol 3 to 1556 -1564 . The page references given in brackets after quotations from Calvin's letters are to this reprint. Schwarz' selection (in all, 759 letters between 1531 and 1564) may appear limited by comparison with the more than four thousand letters and documents contained in CO10/2-20, but CO include many letters to Calvin and some about him as well as other material illuminating aspects of his correspondence. Even at that, not everything in Schwarz is of equal importance or interest; a much reduced selection, containing perhaps a fifth of the letters in Schwarz, is planned as one of the next volumes of the Calvin-Studienausgabe edited by E Busch and others and published by Neukirchener Verlag. I have not to date been able to compare Schwarz with the earlier nineteenth century selection by Bonnet, which appeared first in French and then in English, but hope to do so as part of further work in this area.
• (2003), "Calvins Beziehungen zu Weggefährten in der Schweiz", in Peter Opitz (Hrsg), Calvin im Kontext der schweizer Reformation, Zurich, pp 41-55, summarises Grynaeus' letters to Calvin on pp 50-53, coming on pp 52-53 to this letter of 4th March 1538. Freely translated Burger's synopsis reads: "Grynaeus wrote again on March 4th to Farel and Calvin. In the address Farel is again named here before Calvin. Since, however, in the text of the letter Grynaeus addressed Calvin seven times, but wrote of Farel in the 3 rd person singular, he obviously meant to deal with Calvin. Only at the beginning and end of the letter did he speak warningly to both addressees. This letter is significantly longer than the others. Grynaeus calls on Calvin to put aside his conflict with the Bern ministers Peter Kuntz and Sebastian Meyer. Since Megander's dismissal Kunz was the dominant minister in Bern. Once again, Grynaeus named the devil the real manipulator of the conflict. But with that he did not in any way intend to excuse Calvin. Calvin should rather make peace with Kunz. The Bernese, wrote Grynaeus, had written positively about Farel and Calvin. Calvin by contrast had reported very hostilely about Kunz. He must have done that either in a letter that has since been lost or in one to the ministers in Strasbourg which was sent via Basel and which Grynaeus thus got to read. Within certain limits Grynaeus shows understanding for Calvin's annoyance: Kunz tramps about like a coarse peasant, he admits. That doesn't surprise him either, for Kunz comes from Simmental, whereas Calvin had enjoyed a far more careful upbringing. But Kunz is a pious man who works hard for God's church. And that is what counts. At the moment, Grynaeus reproaches Calvin, he is coming on even harder than Farel, who otherwise can be so impetuous. He should follow Farel's example, become milder and be reconciled with Kunz. He should for once try to regard Kunz as a brother and interpret his qualities in a better light. Only in unity can the wolves be resisted who seek to swallow up the flock of Christ. At the synod in Bern in September 1537 Calvin and Kunz had given Grynaeus the impression that they had been reconciled. Calvin as the better brought up of the two should give way and accept Kunz as he is. Grynaeus' reproach of Calvin is very apparent in this letter." 12 The letter and its implications for the development of Calvin's relationship to Bucer are also touched on in Augustijn's (1994:166-177) It is not self-congratulatory declarations of victory that are now required, but genuine efforts at reaching understanding, the setting aside of animosities and the correction of misleading and misunderstood formulations. So Calvin appeals to Bucer to intervene with Luther, but also goes on to criticise Bucer's own tactics (pp 59-60):
So if you can achieve anything with Luther through favour or respect, try to see that he subordinates his opponents in this unholy struggle to Christ rather than his own person and that he stretches out his own hand to the truth where he is in conflict with it. … What matters is that each should honestly recognise his error; and I could not avoid testifying to you, as you will remember, that the obsequious way in which you tried to excuse Zwingli and yourself displeased me. … If you demand from the Swiss that they quickly 14 With a characteristic lack of understatement Calvin visualises "the bloody sacrifice of many pious men" (p 58). put away their obstinacy, then work on Luther as well to make him stop behaving so imperiously.
A clear message both for Luther and for Bucer! Calvin goes on to discuss the situation in Bern, but then returns to a lengthy and detailed critique of Bucer's style of mediation (62-64) -a critique which in view of Bucer's seniority in age and experience may well seem surprisingly brusque on Calvin's part, but for which he claims the support of his colleagues in Geneva (p 62):
But it seems to us (I am speaking in my own name and those of my colleagues) that you too require a warning. … In handling the divine Word, particularly in the current controversial matters, you attempt to tune your voice so that you will give no-one offence. We are convinced that you do this with the best intentions. Nevertheless we must disapprove of your efforts
Calvin first charges Bucer with being all too ambiguous in discussion with representatives of Rome, which in the end can only confuse the simple who are so dear to Bucer's heart. "You began with this in your commentary on the Psalms, 15 a work of otherwise unequalled excellence, but this subtlety which it would be wrong to call pious has always been held against you. To be quite honest, I always found it intolerable that you totally destroyed justification by faith" (pp 62-63).
In spite of all its learning, art and industry Bucer's little book against Cenalis (Bucer 1534:143) "is marked by so many dark stains that most people would prefer to see it corrected by scoring a line through the whole", which "would probably be your judgment too if you knew what fruits this writing bears in England and France. In everything you have published since there is something of this odious yeast mixed in" (p 63). Even worse -and now Calvin comes back to relations with the Lutherans -this stance even threatens to discredit Bucer's mediation between the Upper Germans and Luther in Luther's eyes (p 63):
To be sure, I have always admired the intention of your mediating task. For when you warn us to seek unity with Luther, you value that so highly that you insist nothing must be worth more to us than to combat Satan's lies with united hearts and weapons. In this moderation you are so unlike Luther that I believe your tactics will infuriate him even more than the views of Zwingli and Oecolampadius. For he never fought so bitterly against the sacramentarians as when he charged them with destroying the righteousness that comes from faith, or at least downgrading and obscuring it.
Just at this time, however, Calvin has other worries. The storm clouds are gathering over Geneva; in April 1538 Calvin will in fact be dismissed along with Farel and Elie Coraut. On 21 st February Calvin writes to Heinrich
Bullinger, chiefly about his vision of a healthy ordering of the Genevan church (Schwarz 1961:93, 153-154) . At the end, however, he refers briefly to a letter from Luther: "Pellikan has told us you have had a most gracious and friendly answer from Luther. Grynaeus also says that he sees in this great hope of making peace with the other side. We have not had a word from the church that because of its proximity could most easily have informed us. Do take the trouble to sketch at least the main contents when you can" (p 65).
Luther The third article, of the sacrament of the body and blood of Christ:
We have never ever taught, and still do not teach, that Christ descends from or ascends to heaven or the right hand of God, neither visibly nor invisibly; stand for our part by the article of the creed: "Ascended into heaven, Sits at the right hand of God, Will in the future etc.", and leave to the divine omnipotence how his body and blood are given to us in bread and the Supper when we come together as he commanded and observe his institution.
This clears away at least part of the misunderstandings that Calvin had traced back to imprecise formulations on the Lutheran side. In addition the entire tone of Luther's letter is exceedingly conciliatory and accommodating. In particular he expresses his confidence in the capacity of Bucer and Capito "to mediate herein plainly and clearly and to explain everything in the best possible way" (235). 16 One may imagine that Calvin at any rate could have been at least half-way satisfied with this response -but not the hard-line Zwinglians, especially in view of the unclarity which "leaves to the divine omnipotence how his body and blood are given". 20 CO 11, 24, n 7 gives an excerpt from Gualther's letter and the Latin text of the verse on Zwingli:
Maiorem sperare nefas: fortasse petendum Ut dent vel unum saecula nostra parem. Os doctum, pectus sincerum, spiritus acer, Unius in laudes incubuere Dei. sin. Perhaps we may pray the century yet may bring one such other to match him. The learned words of his mouth, uprightness of heart together with So I shall not cease to praise Bucer's industry, which I also believe I can clearly recognise in Melanchthon. Certainly I admit that I too could wish some things different in him; I am far from wishing anyone to take an unconditional oath on his words. My desire is only this: that we should give up all hampering prejudices, quietly listen back and forth, and postpone the decision on the facts until we have found the truth. -You do not need to upset yourself so much that Bucer has taken back things he previously said. As he had erred in his statements on the significance of the sacrament he was right to withdraw them. Indeed, if only Zwingli had decided to do the same, for his view of the matter was as false as it was dangerous! 21 When I was still in France and saw how many of our people heard his view with applause, I opposed it openly. It is certainly mistaken for Bucer -this I do admit -to try to soften Zwingli's and Oecolampadius' opinion so that he almost makes them agree with Luther. But it is just this objection that is not raised by those who otherwise hatefully exaggerate everything else about him, for nothing is dearer to their hearts than that Zwingli is left without reproach. I would rather prefer them to abandon such anxious apologetics and give God the glory by simply admitting the truth. I do not in any way concede to you that there is nothing questionable in Zwingli's teaching. For it is easy to see that he was too much concerned to root out superstitious belief in the fleshly presence of Christ and surrendered or at least seriously obscured the true power of Ten months later Calvin speaks even more sharply in a letter to Farel on 26 th February 1540 (Schwarz 1961, Briefe, n 45, 140-142; CO 11, Ep 211, 23-26) , after he too had now heard of Zébédée's poem (p 140):
These good people [in Zurich] immediately flare up in wrath when anyone dares to prefer Luther to their Zwingli. As if the Gospel would go under if Zwingli were injured! And yet Zwingli does not suffer the least injustice by it; you know yourself how far Luther surpasses him when the two are compared. So Zébédée's poem does not please me at all when he thinks that he cannot praise Zwingli as he deserved without saying, "To expect one greater is sin". … There is a proper measure to be observed in praising and Zébédée has gone far over the score. I at least am very far from agreeing with him; rather I can even now see many who are greater, anticipate yet others, indeed I wish us all to be greater. … But that is only for your ears.
Such high regard for Luther is nothing new for Calvin. One may, however, suspect that it was also strengthened by a pleasant surprise a few months earlier, in the autumn of 1539. Luther had written to Bucer on 14 th October and in closing had spoken very warmly of Johannes Sturm -and of Calvin.
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Calvin himself had reported this in an earlier letter (Schwarz 1961, Briefe, n 43, 136-137; CO 10/2, Ep 197, 429-432) 
GENEVA 1541 TILL LUTHER'S DEATH IN 1546
On his return to Geneva in the autumn of 1541 Calvin found himself confronted with a whole range of tasks and challenges that drove the disagreements between Wittenberg and Zurich somewhat into the background. Up to the spring of 1544 the controverted themes mostly appear in his letters in connexion with an upsurge of Zwinglianism in Bern, which manifestly displeases him (Schwarz 1961, Briefe, n 91, 228-229; n 92, 229-232; CO 11, Ep 417, 430-432; Ep 421, 436-439) . There were also questions from reformed ministers in the county of Montbéliard in view of the introduction of "Lutheran ceremonies" by Duke Christopher of Württemberg. Calvin takes great care to give sensible and differentiated replies to these questions (Schwarz 1961, Briefe, n 103, 253-255; n 113, 270-273; CO 11, Ep 506, 623-626; Ep 547, 704-708 ) (see also Schwarz 1961, Briefe, n 117, 277-279; CO 11, Ep 575, 751-754) and particularly emphasises what he still applauds as Luther's moderation. So he writes to Montbéliard on 8 th May 1544 (p 270):
Just as in our time the Gospel went out from the church in Wittenberg, so now there are people coming from there who are not unlike those who once sallied forth from Jerusalem and wherever they went caused trouble for the true servants of Christ and sought occasion to provoke uproar. … I say this so that no-one's affection is turned away from the church in Wittenberg. … I dare to assert for 23 There seems no reason to doubt the reliability of this additional information from Melanchthon, and it was clearly of great personal importance for Calvin. It does however remain at best indirect evidence for Luther's attitude. The same applies to the oft-quoted anecdote recorded in Pezel's Erzählung vom Sakramentsstreit (reproduced by A Barclay 1927:137f) about Luther's reaction to the Petit Traicté: "The book of Calvin translated into Latin by des Gallars had been printed in 1545, and brought to Wittenberg. On 13 th April, Dr Luther, having finished his lecture, betook himself to the bookshop of Moritz Goltsch, who showed him Calvin's little work on the Lord's Supper. Dr Luther, seating himself, read the book with particular interest, and at last said, 'Certainly a learned and pious man! I could have entrusted the whole matter of this debate to him. For my part, I consider that if the opposite party had not made so much of it, we could have come to an agreement. If Zwingli and Oekolampadius had expressed themselves thus at the beginning, we should not have had so long dispute.'" 24 The text of this excusatio is given in Herminjard (1966:127-132) . On Melanchthon's advice, however, it was not inserted in the Romans foreword, but its material did find its way into later editions of the Institutio (cf Kuropka 2003:147-167, esp pp 163-166) .
certain that those braggarts who misuse the name of that church in this way … displease Luther no less than us.
A few days before, admittedly, writing to Melanchthon on 21 st April (Schwarz, Briefe, n 112, (268) (269) (270) CO 11, Ep 544, (696) (697) (698) (Schwarz 1961, Briefe, n 118, 279-280; CO 11, Ep 567, 754-755) that it would be pointless (p 280):
For it is not from them that danger threatens, but from Luther. He is the one who needs to be calmed down. Or should we somehow extort from Zurich that they humbly beg Luther for pardon? … So let us call on the Lord, for he alone can heal this evil.
Nevertheless Calvin did write to Bullinger on 25 th November (Schwarz 1961, Briefe, n 120, 285-286; CO 11, Ep 586, 772-775) (CO 11, Ep 555, ). Luther's letter was indeed quite as intemperately aggressive as Calvin suggests. It had been written on 31 st August 1543 to "thank" the Zurich printer Christopher Froschauer for a copy of the Zurich Bible, but the thanks were accompanied by an unrestrained denunciation of the Zurich theologians, whom Luther declined to join on their road to hell and whose works he no longer wished to be sent. The full text is given in (Luther [1543 (Luther [ ] 1983 (Schwarz 1961, Briefe, n 123, 289-291; CO 12, Ep 606, 9-12) .
Here he addresses Luther with the utmost respect: "To the excellent shepherd of the Christian church, Dr. Martin Luther, my highly honoured father, greeting. … Farewell you highly famed man, most excellent servant of Christ and ever my respected father" (pp 288-289) -but leaves it to Melanchthon to decide whether or not to show Luther the letter (Melanchthon did not):
With Dr. Martin it will be somewhat more difficult. As far as I can gather from hearsay and from letters of individual persons it is very likely possible that his scarcely reconciled temper could be irritated afresh by some slight cause. … I have only heard that a terribly 26 Calvin had experienced Amsdorf at first hand at the Colloquy in Regensburg in 1541 (cf Calvin's letter to the ministers in Zurich on 13 th November 1554; Schwarz 1961, Briefe, n 422, 720-722; CO 15, Ep 2042, pp 303-307) . There he looks back to the colloquy and refers specifically to Amsdorf's unsuccessful objection to the modification of the Lutheran position in the Confessio Augustana Variata. On other occasions, too, the references to Amsdorf in Calvin's letters are less than flattering. Cf e.g. Schwarz 1961 , Briefe, n 282, pp 495-497 (CO 13, Ep 1297 , written in October 1549 to Bucer in Lambeth in defence of the Consensus Tigurinus: "To tell the truth, the doctrine of the Papists was more moderate and sober than what Amsdorf and his like brought forward. They raved like prophesying Delphic priestesses" (p 497).
sharp writing (cf CO 12, 10 n 12) has appeared which will burn like a torch to rekindle the conflagration unless the Lord restrains the spirits of the other party, who as you know are also more passionate and full of themselves than they should be. … Because [the brothers in] Zurich have up to now shown me a certain goodwill, I attempted to mediate as soon as I heard of the matter and asked them not to let themselves in for a fight. … But as since then I have had no further letter from Zurich I fear the worst (pp 290-291).
Calvin will thus still try to judge both sides as fairly as possible and will for his part undertake nothing that might make the situation even worse. He was all the more disappointed when in the following months Zurich replied sharply to Luther and Luther fired even more hotly back. … excuse and defend … their Zwingli with more obstinacy than learning and sometimes with too little modesty. In Luther they exaggerate some things unfairly; but in particular they have gone forward most unfortunately, in my opinion, in the main point, that is in that on which the whole matter turns. … Zurich certainly made a bad beginning; but where does your Pericles allow himself to be driven in his unrestrained, thunderbolt-hurling rage? Particularly as his case is no whit better. And what does such roaring achieve, except that the whole world thinks he is crazed? I at least, who do honour him from my heart, am deeply ashamed for him. But the worst of it all is that no-one dares to oppose him in order to prevent such improper behaviour, or even to utter a squeak. … But if you circumnavigate this particular question like a dangerous cliff, just to avoid annoying certain people, then you leave many more suspended in uncertainty that look to you for something solid to set their minds at rest.
Calvin's disappointment is evident. However, his fundamentally positive attitude to Luther in spite of all criticisms is expressed again in the following spring. This is in a letter of 17 th March 1546 to Veit Dietrich in Nuremberg (Schwarz 1961, Briefe, n 160, 335-337; CO 12, Ep 781, 315-317 (Schwarz 1961, n 184, 361-364; CO 12, Ep 852, pp 418-423) to the Sieur de Falais in Strasbourg about a petition Calvin had drawn up for him: "Something else I had forgotten, namely the charge against me that I wished in the doctrine of the Lord's Supper to see the real body of Christ contained in the bread. I know not how even in a dream one could see anything of the kind in me. I never thought of it. I speak about this question in various writings, mainly in the Institutio, in the Commentaries on the Letters to the Corinthians, and in the treatise on the dispensing of the Supper. In the petition I only touch lightly on this. I do not believe that any reader of judgment will find any contradiction [between my statements]. But that is just it: some believe one cannot distinguish between symbol and reality without totally separating them and so making God a comedian who presents vain falsehoods in a picture. It is our responsibility now to recognise that this comes from the cunning of Satan, who wants to disunite our spirits so that our work will be in vain" (pp 363-364) 
